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It Takes One Man In China—Or Minnesota
An Individual Is a Community: Why Ephraim Can Bring a Shabbos Sacrifice
The Nuremberg Trials
In the film "Judgment at Nuremberg," American judge Dan Haywood sentences Ernst Janning, an
important legal figure in Germany even before the rise of Hitler, to life in prison for condemning an
innocent Jewish doctor to death in 1935. Janing pleads to Haywood that he was unaware of the
magnitude of the Nazi horror and that he would have never assisted Hitler had he known what the
monster was scheming.
"Those people, those millions of people," Janing begged for his freedom, "I never knew it would come to
that. You must believe it."
To which Judge Haywood replied: "It came to that the first time you sentenced a man to death you knew
to be innocent."
100 Million? Big Deal
The story is told that before Mao-Tse-Tung (1893-1976), the founder and leader of the People's Republic
of China, brought the Revolution to China and installed the Communist system there, he was warned
that millions of Chinese could starve until they got things working properly.
To which Mao responded, "If I have to lose 100 million Chinese peasants for the revolution, then it's
worth it."
Indeed, during his leadership, from 1949 till 1976, it is estimated that 70 million of his own people
perished.
This is one type of leader: one who can give up 100 million people, as long as his goals are accomplished.
Joseph was taught by his father a vastly different message: One person is the world. Taking the life of
one person is extinguishing the light of the entire world.
This message is conveyed with astounding depth in the weekly Torah portion, Naso.
The Seventh Day
In the listing of the offerings brought by the leaders of the twelve tribes of Israel, in dedication of the
newly erected Sanctuary, recorded in detail in Naso, the seventh leader is from the tribe of Ephraim.
.יהוּד
ֽ יﬠי נ ִ ָ֖שׂיא לִ בְ נֵ ֣י אֶ פְ ָ ֑ריִ ם א ִ ֱֽלישָׁ ָ ֖מע בֶּ ן־ﬠ ִַמּ
ִ ֔ ִ בַּ יּוֹם֙ הַ ְשּׁב: מח,נשא ז
On the seventh day, the leader was of the sons of Ephraim, Elishama the son of Ammihud.
Which begs a great question:
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The leaders of the tribes began offering their contributions on the first day of the month of Nissan, the
day the Sanctuary was erected, which was on a Sunday.1 This means that Ephraim brought his offering
on the seventh day of the week, on the Shabbos. But on Shabbos you are not allowed to bring an
offering. On Shabbos you may not slaughter an animal, nor can you place meat in a fire, nor can you
cook meat—all components necessary for an offering in the Sanctuary!
To be sure, when the Sanctuary stood in the desert, and the Holy Temple stood in Jerusalem, the
korbanot (animal and meal offerings) offered on its altar came under two categories: A) “Individual
offerings” (korbanot yachid) brought by private citizens, such as the “generosity offering” brought as a
donation, the “thanksgiving offering” brought to express one’s gratitude for a personal salvation, or the
“sin offering” brought to atone for a transgression. B) “Communal offerings” (korbanot tzibbur), such as
the daily morning and afternoon offerings brought by the collective nation of Israel from a fund to which
every Jew contributed an annual half-shekel.
Torah law forbids the bringing of individual offerings on Shabbat, but permits and obligates the bringing
of communal offerings on the holy day. 2
The offerings brought by the leaders of the tribes were individual offerings, brought by private citizens,
paid by their own money, based on their own volition, not communal offerings which are always
brought on behalf of the entire people. 3 So, here we face a fascinating question! How then can the
leader of Ephraim be allowed to bring these sacrifices on Shabbos? 4
The Midrash Rabah on this verse raises this enigma.
 שֶׁ ִה ְק ִריב ָק ְרבָּ נוֹ לַחֲ נֻכַּת הַ ִמּזְ בֵּ חַ בְּ יוֹם, ְמדַ בֵּ ר בִּ נ ְִשׂיא ֶאפְ ָריִם,ֹאשׁי
ִ  וְ ֶאפְ ַריִם מָ עוֹז ר, דָּ בָ ר ַאחֵ ר: א בסופו,במדבר רבה נשא יד
 לְפִ י שֶׁ כְּ בָ ר אָ מַ ְרנוּ אוֹתוֹ יוֹם שֶׁ ִה ְת ִחילוּ, ִמ ַנּיִן שֶׁ יּוֹם הַ שַּׁ בָּ ת הָ יָה,' בַּ יּוֹם הַ ְשּׁבִ יעִ י נ ִָשׂיא לִבְ נֵי ֶאפְ ָריִם וגו: שֶׁ נֶּאֱ מַ ר,הַ שַּׁ בָּ ת
יא� ִחלֵּל ֶאת הַ שַּׁ בָּ ת וַהֲ לוֹא ֵאין
ַ ֵ שֶׁ ל ֹא ת ֹאמַ ר ה, ִמכָּאן ַא ְתּ לָמֵ ד שֶׁ יּוֹם ְשׁבִ יעִ י לְהַ ְק ָרבָה שַׁ בָּ ת הָ יָה,יאים יוֹם ִראשׁוֹן הָ יָה
ִ הַ נּ ְִשׂ
( יא, שֶׁ אֲ נִי ָאמַ ְר ִתּי לְמשֶׁ ה )נשא ז, ָאמַ ר הַ ָקּדוֹשׁ בָּ רוּ� הוּא ל ֹא עַ ל פִּ יו עָ שָׂ ה,ָק ְרבַּ ן י ִָחיד דּוֹחֶ ה ֶאת הַ שַּׁ בָּ ת וְ זֶה ִה ְק ִריב בַּ שַּׁ בָּ ת
 וְ ֶאפְ ַר ִים מָ עוֹז: הֱ וֵי,נ ִָשׂיא ֶאחָ ד לַיּוֹם נ ִָשׂיא ֶאחָ ד לַיּוֹם י ְַק ִריבוּ ֶאת ָק ְרבָּ נָם לַחֲ נֻכַּת הַ ִמּזְ בֵּ חַ בְּ ל ֹא הֶ פְ סֵ ק י ְַק ִריבוּ זֶה ַאחַ ר זֶה
.' בַּ יּוֹם הַ ְשּׁבִ יעִ י נ ִָשׂיא לִבְ נֵי ֶאפְ ָריִם וגו: ְלכָ� נֶאֱ מַ ר,ֹאשׁי
ִ ר
ַוּטבֹח
ְ , ְמדַ בֵּ ר בְּ יוֹסֵ ף שֶׁ הוא ִה ְק ִדּים וְ ִשׁמַּ ר ֶאת הַ שַּׁ בָּ ת עַ ד שֶׁ ל ֹא נ ִָתּנָה, ִמי ִה ְק ִדּימַ נִי וַאֲ שַׁ לֵּם, דָּ בָ ר ַאחֵ ר: ב,במדבר רבה נשא יד
 ה( וְ הָ יָה בַּ יּוֹם הַ ִשּׁ ִשּׁי, שֶׁ נֶּאֱ מַ ר )בשלח טז, ָאמַ ר ַרבִּ י יוֹחָ נָן עֶ ֶרב שַׁ בָּ ת הָ י ְָתה וְ ֵאין הָ כֵן ֶאלָּא לַשַּׁ בָּ ת,( טז,טֶ בַ ח וְ הָ כֵן )מקץ מג
 חַ ֶיּי� שֶׁ אֲ נִי ְמשַׁ לֵּם לְבֶ ן בִּ נְ� שֶׁ יְּהֵ א,תּוֹרה
ָ ַ יוֹסֵ ף ַא ָתּה ִשׁמַּ ְרתָּ ֶאת הַ שַּׁ בָּ ת עַ ד שֶׁ ל ֹא נ ְִתּנָה ה, ָאמַ ר הַ קָּ דוֹשׁ בָּ רוּ� הוּא.'וְ הֵ כִ ינוּ וגו
 ִממַּ ה,וּמ ַנּיִן שֶׁ כֵּן הוּא
ִ , ִמי ִה ְק ִדּימַ נִי וַאֲ שַׁ לֵּם: הֱ וֵי, וְ עָ לַי ל ְַקבֵּ ל ָק ְרבָּ נוֹ בְּ ָרצוֹן, מַ ה שֶּׁ ֵאין י ִָחיד מַ ְק ִריב,מַ ְק ִריב ָק ְרבָּ נוֹ בַּ שַּׁ בָּ ת
.'שֶּׁ ָאמוּר בָּ עִ ְניָן בַּ יּוֹם הַ ְשּׁבִ יעִ י נ ִָשׂיא לִבְ נֵי ֶאפְ ָריִם וגו
The answer the Midrash gives is intriguing, if enigmatic.
Ephraim was a son of Joseph. The tribe of Ephraim carried the genes and legacy of Joseph. When the
brothers of Joseph came to Egypt to obtain food from him, he told the caretaker of his home to
“slaughter a slaughtering and prepare a meal,” 5 which the sages understand to mean that he should
cook and prepare all the food on Friday to be ready for the Shabbos.
Rabbi Yochanan states that it was Friday afternoon and Joseph told his people to prepare a Shabbos
meal. [The word "hachen," prepare, refers to a Shabbos meal, as Moses tells the Jews in the desert:
"And it will be on the seventh day, they should prepare, v'heichinu, ahead of time, that which they will
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bring". 6 Thus, in the entire Torah, Joseph is the first person who is described as preparing a Shabbos
meal ahead of time. This was before the Torah was given. So G-d said: "Joseph! You kept Shabbos even
before it was given, I will pay you back, that your descendant will offer his sacrifice on Shabbos, which is
not the case of ordinary individuals who cannot offer private sacrifices on Shabbos."
Yet this is so strange. What is the logic behind saying that since Joseph kept Shabbos, and prepared for
Shabbos on Friday, his great grandson would bring a sacrifice that ordinarily violates the sanctity of
Shabbos? 7 If anything, Joseph should be rewarded by descendants who increase in the sanctity of
Shabbos.
What is more, the sages teach that all the Patriarchs observed the entire Torah before it was given,
including Shabbos. 8 What then was the uniqueness of Joseph?
I will present to you one possible answer, based on an address by the Lubavitcher Rebbe on Shabbos
Parshas Metzora, 7 Nissan, 5741 (1981) and on 19 Kislev 5721 (December 8, 1960). 9
The Test
For this we have to recall the fateful story of Joseph and the uniqueness of his observing Shabbos in
Egypt.
Joseph, an extremely handsome young man, Genesis tells us, attracts the lustful imagination of his
master's wife. She desperately tries to engage him in a relationship, yet he steadfastly refuses her. Then
came the fateful day, "When he entered the house to do his work and none of the household staff was
inside. She grabbed him by his cloak and pleaded 'lie with me.' He ran away from her, leaving his cloak in
her hand, and he fled outside." 10
Humiliated and furious, she used the cloak as evidence that it was he who attempted to violate her. Her
husband, Potiphar, had Joseph imprisoned, where he spent the next twelve years of his life until,
through an astonishing turn of events, he was appointed Prime Minister of Egypt. That is when his
brothers came for food and he has the Shabbos feast prepared on Friday, since he observed the laws of
Shabbos.
The Face of Jacob
The Midrash 11 explains the meaning of the phrase that Joseph "entered the house do to his work and
none of the household staff was inside." What type of work did Joseph come to do?
The Midrash says that the "work" Joseph came to do was to yield to the advances of his master's wife.
After all of her unceasing pleas, Joseph at last succumbed. However, as the union between them was
about to materialize, the visage of his father, Jacob, appeared to him. This caused Joseph to reject the
powerful urge. He left his garment in her hand and he fled outdoors.
What was it about Jacob's visage that inspired Joseph to deny the temptation? 12
The Lonely Slave
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Let us reflect more closely on the psychological and physical condition of Joseph during that day when
his master's wife lured him into a relationship.
Joseph was a 17-year-old slave in a foreign country. He did not even own his body—his master exercised
full control over his life, as was the fate of all ancient and modern slaves. Joseph had not a single friend
or relative in the world. His mother died when he was nine years old, and his father thought he was
dead. His siblings were the ones who sold him into slavery and robbed him of his youth and liberty. One
could only imagine the profound sense of loneliness that pervaded the heart of this lad.
This is the context in which we need to understand Joseph's struggle. A person in such isolation is
naturally overtaken by extremely powerful temptations, and is also likely to feel that a single action of
his makes little difference in the ultimate scheme of things.
After all, what was at stake if Joseph succumbed to this woman's demands? Nobody was ever likely to
find out what had occurred between the two. Joseph would not need to return home in the evening to
face a dedicated spouse or a spiritual father, nor would he have to go back to a family or a community of
moral standing. This act would not harm his prospects on getting a good shidduch (marriage partner),
nor would it get him thrown out of his Yeshiva… He would remain alone after the event, just as he was
alone before it. So what's the big deal to engage in a snapshot relationship?
In addition we must take into consideration the power possessed by this Egyptian noblewoman who was
inciting Joseph. She was in the position of being able to turn Joseph's life into a paradise or a living hell.
In fact, she did the latter, having him incarcerated in an Egyptian dungeon on the false charges that he
attempted to violate her. If it was up to her, he would have remained there for life.
The Talmud 13 described the techniques the woman used in order to persuade Joseph. "Each and every
day, the wife of Potiphar would attempt to seduce him with words. Cloth she wore for him in the
morning she would not wear for him in the evening. Cloth she wore for him in the evening she would
not wear for him in the morning. She said to him, 'Surrender yourself to me.' He answered: 'No.' She
threatened him, 'I shall confine you in prison...I shall bend your proud stature...I will blind your eyes,'"
but Joseph refused her. She then gave him a huge sum of money, but he did not budge.
Let us recall that this story took place before the giving of the Torah, when adultery became forbidden
for Jews even at the threat of death. One may argue that in light of the death threats presented to
Joseph by his master’s wife, it would have been halachically permissible, perhaps even obligatory, for
him to engage in the union! 14
What, then, was the secret behind Joseph's moral rectitude? What empowered a lonely and frail slave
to reject such an awesome temptation?
"The visage of his father Jacob"! That is what gave Joseph the extraordinary fortitude to smack his
impulse in the face and to emphatically dismiss the noblewoman's lure.
But why? Jacob was living many miles away, unaware even of the fact that his son was alive. What was
the magic that lay in his physiognomy?
4
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Adam's Moment
The Talmud presents a tradition that the beauty of Jacob reflected the beauty of Adam, the first human
being formed by the Almighty Himself. 15 When Joseph saw the visage of Jacob, he was seeing the visage
of Adam as well.
Adam, we know, was instructed by G-d not to eat from the fruit of "the tree of knowledge." His
disobeying of this directive altered the course of human and world history forever. 16 Though he did
something apparently insignificant, merely eating a single fruit from a single tree, this minuscule act still
vibrates through the consciousness of humanity to this very day.
Why? Because every single human being is part of the fiber in which heaven and earth are interlaced.
“Each person is responsible to say for me the world was created,” says the Mishnah. 17 What this means
is that there is something in this world which only I can repair and accomplish.
G-d's dream was not to be alone but to have mankind as a partner in the continuous task of healing the
world. Each of us was given our particular mission, and on this task the whole world depends. By
whatever we do, we either advance or obstruct the drama of redemption; we either reduce or enhance
the power of evil. Something eternal is at stake in every decision, every word, every deed performed by
every single man, woman or child. 18
When Joseph saw the visage of (Jacob which reflected the visage of) Adam, he reclaimed an inner
unshakable dignity; he remembered that he was a candle of G-d lit on the cosmic way. Seeing the visage
of Adam reminded Joseph how a single act, performed at a single moment by a single man, had the
power to change history forever.
At that moment, Joseph remembered, that Adam was not one man; Adam was the entire world. If
something would happen to him, if he would die, humanity world die with him. Each decision he made
impacted the planet. He could not deceive himself that his actions were unimportant. One move this or
that way, would define the destiny of mankind.
This is what gave Joseph the fortitude he needed to withstand temptation. This is how he could keep
Shabbos as the Prime Minister of Egypt, all alone, with no family or community support. For he realized
the depth and significance of his life and decisions.
The greatest mistake in life is to think of yourself as insignificant. Not to realize the centrality of your
existence in the cosmic plan. Not to appreciate the truth that you are G-d’s personal ambassador to the
world. You are never alone, and you are never merely one small individual.
In the words of the Reb Yosef Yitzchak, the sixth Lubavitcher Rebbe (1880-1950): 19
. ער איז בכח צו מאכן א רבים און באלעבן א רבים,יעדער יחיד איז א רבים
Every individual is an entire community; he can create a community and bring life to a community.

Does one need better proof then Joseph’s eventual story? Here was one man who saved the entire
world from famine!
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Your Light
Marianne Williamson's remarks on the subject have become justly famous. She wrote:
"Our deepest fear is not that we are inadequate. Our deepest fear is that we are powerful beyond
measure. It is our light, not our darkness that most frightens us. We ask ourselves, Who am I to be
brilliant, gorgeous, talented, fabulous?
Actually, who are you not to be? You are a child of God. Your playing small does not serve the world.
There is nothing enlightened about shrinking so that other people won't feel insecure around you. We
are all meant to shine, as children do. We were born to make manifest the glory of God that is within us.
It's not just in some of us; it's in everyone. And as we let our own light shine, we unconsciously give other
people permission to do the same. As we are liberated from our own fear, our presence automatically
liberates others."
Nuclear Jew
Rabbi David Lapin, from South Africa, once shared this experience.
As soon as I entered the rabbinate of South Africa, I became concerned about retaining my intellectual
independence – something I am fiercely protective of – while serving as a community rabbi at the will of
a synagogue’s board of directors. Therefore, I believed that I also needed to secure an independent
source of income. And so I first went to work for an international commodities trading company, and
later I founded the leadership consulting firm which I currently lead.
At about that time, an opportunity arose to join a company of commodity traders in Johannesburg, and
this is what I did. But I was not sure I was on the right track. Was I right to divide my time between my
business and my rabbinic duties? It seemed as if I had two full-time jobs and my family was paying a
heavy price as a result.
There came a time when I felt I needed the opinion of someone much wiser than me, someone who had
a global perspective that embraced modernity, history and the future. I decided to seek the advice of
the Lubavitcher Rebbe.
In 1976 I came to New York, but I had not realized that to see the Rebbe one had to make an
appointment many months in advance, and at first I was turned away. Only when I wrote a letter to the
Rebbe in which I made the argument that my questions impacted the larger Jewish community – and
which I insisted be presented to him – did he invite me to wait until he finished his appointments for the
night when he would make time to see me.
I will never forget meeting the Rebbe. I recall that he got up from his chair as my wife and I came in,
greeted us and insisted that we sit down. At that moment, I realized that we were going to have a real
conversation – this was not going to be just a symbolic encounter.
Indeed, the meeting lasted about fifteen minutes, during which time I felt that he was looking right
inside me and communicating with me on a level that transcends the mind, getting straight to the heart
and the essence of being. In addition, I sensed a kindness and warmth – all at once I was in the presence
6
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of a great man, an intellectual genius, a leader of the Jewish people, but also a grandfather who cared
about me. In short, it was an amazing experience.
I asked him about the responsibilities that I faced and the limitations that I felt, which seemed
overwhelming. How could I manage it all? What should I give up – my business or my Torah teaching?
Where should I direct my energies?
His answer to me was that I should give up nothing and continue working in business while still teaching
Torah. I do not remember his exact words, but the gist of it was that my being in business increased my
ability to bring people closer to Judaism; my profession increased my influence and was a vehicle of
kiddush Hashem, of sanctifying the name of G‑d. He stressed that I would have greater impact if I was
involved with both business and Torah.
I was still very young, and I couldn’t imagine how I could continue to do both. So, I burst out with: “I
don’t think that this is realistic. I’m already up to here… I feel very humbled and very honored that you
would even talk to me this way, but it just isn’t realistic!”
I remember clearly his response to my outburst. He said: “I’ll tell you what your difficulty is. You think
that human interaction is like a chemical reaction. But it isn’t. In a chemical reaction, there are two
elements which interact with each other, and they result in a third compound. But people aren’t
chemicals. When people interact, the result is a nuclear reaction. A nuclear reaction occurs at the core
and then it radiates in a spherical, rather than a linear, way. As the outer rings of your sphere get bigger
and bigger, the number of people you are touching gets bigger and bigger – indeed, there is no limit.
“When you touch the heart of one person, there is a nuclear reaction because that person in turn
touches so many other people. So, each person you touch – even if it is a moment’s interaction –
represents a nuclear reaction in terms of impact. That’s what it really is.”
He was right of course, and way ahead of the research that, since then, has proven his words to be true.
For example, the Framingham Heart Study showed that people’s mood affects others three times
removed – that is, one’s friend’s friend’s friends. We impact people not just with our words but with our
moods and our energy.
Rabbi Lapin concluded:
“I remembered this whenever I stood in front of a class of fifty people. I contemplated that these fifty
could in turn be impacting at least one hundred and fifty others. This meant that, both in my work as a
rabbi and as a business person, week after week I was affecting tens of thousands of people without
realizing it. That’s what the Rebbe tried to get across to me. He was talking about the huge amount of
holiness that I had the potential to bring into the world.
“I got it. Indeed, he changed my entire mindset when he said, “Don’t underestimate what each person is
capable of doing. Just remember that when you touch one person you are causing a nuclear reaction.”
And that’s something that I’ve never forgotten.”
The Public Offering
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Now, at last, we can appreciate the words of the Midrash.
Joseph, who kept the Shabbos even in Egypt, who remained connected to truth and morality even in
depraved Egypt, can do so only because he understood the truth that an individual is really the entire
nation and the entire world. So G-d says, when it comes to your offering, it is not an offering of a private
citizen; it is an offering of the entire nation. Hence, it can be offered on Shabbos.
No Despair
During our lonely moments of misery, when we, too, may feel that nobody cares for us and we are alone
in a large indifferent universe, we ought never fall prey to the easy outlet of immoral gratification or
despair. We must remember that something very real and absolute is at stake at every moment of our
existence and in every act we do.
You may view your individual actions in the privacy of your bedroom as insignificant. Yet from the
perspective of Judaism, these decisions create history.
If you only open your eyes, you will see the visage of your father whispering to you through the silent
winds of history that you are not an isolated creature in a titanic world whose behavior is
inconsequential. At this very moment, G-d needs you and me to bring redemption to His world.
Or as one WhatsApp clip quipped: It took only one man in China to create the coronavirus; and only one
man in Minnesota to stop it.
Shabbos 87. Of course, the question comes up regardless of which day of the week they began their offerings.
With twelve leaders offering each day, one of them had to violate the Shabbos!
2
This is the reason for the debate about the Passover offering, if it can be brought on Shabbos. While most
offerings belong completely to one class or the other, the Passover offering straddles both categories. On the one
hand, it possesses certain features which would define it as an individual offering, such as the fact that it is
purchased with private funds and eaten by those who brought it; on the other hand, there are qualities about it
that are characteristic of the communal offering, such as the fact that it is brought en masse by “the entire
community of the congregation of Israel.” When the 14th of Nissan—the day on which the Passover offering is
brought—falls on a Shabbat, the question of its categorization becomes crucial. Torah law forbids the bringing of
individual offerings on Shabbat, but permits and obligates the bringing of communal offerings. Should the Passover
offering be regarded as an “individual offering” which cannot be brought on Shabbat, or as a “communal offering”
whose obligation supersedes the prohibition of work on the day of rest?
The Talmud relates (Pesachim 66) that one year when Nissan 14 fell on Shabbat, the leaders of the Sanhedrin
(highest court of Torah law) were unable to resolve the question of whether the Passover offering should be
brought. Hillel, a scholar newly arrived in the Holy Land from Babylonia, demonstrated that the communal aspect
of the Passover offering is its more dominant element, meaning that it should be offered also when its appointed
time coincides with Shabbat. In recognition of his superior scholarship, the leaders of the Sanhedrin stepped down
and appointed Hillel as their head. (See at length Likkutei Sichos vol. 18, Behaaloscha and references noted there.)
3
Communal offerings will always be obligatory. Individual offerings are sometimes obligatory and sometimes
voluntary. The offerings of the leaders of the tribes were voluntary contributions.
4
The Even Ezra here concludes that it was not pushed off to Sunday. On the seventh day no one brought an
offering. But the straight forward reading of the verses seem to indicate that the offerings were brought on
consecutive days. The Rogatchover Gaon explains it based on the view that each tribe of Israel is defined as a
“kahal,” as an independent community (See Sichas Shabbos Metzora 5741, and references noted there.) But this
would still raise the problem according to the other views.
5
Genesis 43:16
1
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Exodus 16:5. This is the usage of a “gezeira shavah,” since these words coming from Joseph seem superfluous. In
addition, only Shabbos and Yom Tov meals have to be “prepared” in Jewish law, due to their prominence. See
Rashi Beitza 2b. (Shichas Shabbos Parshas Metzora 5741)
7
Perhaps we can suggest the following explanation. If anyone else brought their offering on Shabbos, it could be
construed as a lack of respect for Shabbos. But since the descendant of Yosef performs this, he is obviously not
disrespecting Shabbos, so it is permitted. But still the question remains, why does G-d want to honor the Shabbos
by appearing to desecrate it? As the words of the Midrash state, “Says G-d, in the merit of your keeping Shabbos
before the Torah was given, your child will bring his Korban on Shabbos, even though an individual Korban is not
brought on Shabbos.” There is very clearly some connection here that requires explanation.
Here is an answer presented by the Satmar Rebbe, Rabbi Yoel Teitelbaum (1887-1979). Since the private offering
was in preparation for the altar that eventually would host the public offerings, this very act of preparation (even
though it was a private offering now) for later public offerings was already considered like a public offering. It was
already imbued with the importance of a Karban Tzibur. This is based on the principle that "hazmanah milsa hi" –
preparation counts and has importance in-and-of itself.
This is the "measure for measure" reward that Yosef was granted. You, Yosef, prepared for Shabbos. You instituted
the concept that preparation is important. Therefore, I will accept your grandson's offering – even though it is
private – on Shabbos. It too is preparation – preparation for a Public Offering, and Joseph has taught us the value
of preparing for a great thing to come.
8
Yuma 28b. End of Kidushin.
9
See an entirely different explanation in Likkutei Sichos vol. 23 Naso; vol. 20 Miketz (all from Shabbos Metzora
5741). The answer inside is based on a few talks of Shabbos Parshas Metzora 5741.
10
Genesis 39:11-12.
6

11
Bereishis Rabah 87:7. Tanchumah 8-9. Zohar Vayechi 222a. This is also the opinions of two Talmudic sages, in Talmud Soteh 36b, quoted in
Rashi to Genesis ibid.
12
The Talmud in Soteh ibid. relates that Jacob warned Joseph that if he consorted with her, his name would not appear with those of his
brothers on the breastplate of the High Priest. That is what led Joseph to resist her importunities. But from the Midrash and Zohar cited in the
previous footnote, it appears that it was Jacob's visage per se that inspired Joseph to abstain.
Even from the wording of the Talmud it seems that it was not only Jacob's warning but also the very appearance of his countenance that caused
Joseph to reject his master's wife. Here one must wonder what was the power of Jacob's visage?.
13 Yuma 36a
14 See Benei Yissachar Maamarei Nissan; Pardas Yosef to Parshas Vayeishev; Sichas Yud Tes Kislev 5721.
15 Bava Metzia 84a; Bava Basra 58a. Cf. Tanya Igeres Hakodesh chapter 7.
16 See Genesis 3:16-24. Talmud Eiruvin 100b. Likkutei Torah of the Arizal Parshas Bereishis. The writings of Kabbalah and Chassidism are actually
full with this theme of how Adam and Eve's partaking of the forbidden fruit altered human history for eternity.
17
Mishna Sanhedrin 37a. Cf. Tanya chapter 41. Sichas Shabbos Vayigash 5729
18 Mishnah Sanhedrin 37a. Tanya chapter 41. Sichas Shabbos Vayigash 5729.
19 The Rebbe, whose first name was Yosef, said this on Pesach 1949, a few months before his passing in 1950. See the following letter of his
successor and son in law, the seventh Lubavitcher Rebbe:

 גם של יחיד-  גשמיית ורוחניית-  אשר צריך להשתדל בטובה, הוא כ"ק מו"ח אדמו"ר הכ"מ בפרט, הורו לנו נשיאינו בכלל ונשיא דורנו:מכתב יוד ניסן תש"י
 הנה, ומלבד זה שנפש אחת מישראל עולם מלא היא מצד עצמה. כי הרי אין אתנו יודע איזה יכשר ואם כלם כאחד טובים, ומובנה הוראה זו.בכל תוקף ועוז
 זאת. ער איז בכח צו מאכן א רבים און באלעבן א רבים, אשר יעדער יחיד איז א רבים...[נתבאר בשיחה הנדפסת בקונטרס ]שיחת אחרון של פסח תש"ט
 ומי יודע, הרי אין זה אלא מצד טבעו קודם העבודה בעצמו, א פארזיך'דיגער, אשר גם אם נמצא בין המושפעים שלו איש אשר בטבעו מתבודד הוא,אומרת
 ואם יקשר את היחיד המתבודד. ובפרט שידוע מרז"ל )ירושלמי כתובות פ"א סה"ב( אשר פסק התורה משנה את הטבע.באיזה מעמד ומצב יהי' מחר ולאחר זמן
 והשתדלותו אשר השקיע בו תביא גידולין וגידולי גידולין. יפעול ויחי' יחיד זה את כל סביבתו, הרי הלכה כרבי, ובאתרי' דרבי,שיהי' באתרי' דרבי
. ל' העלם- עד סוף העולם
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